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Love Your Enemies

Probably no admonition of Jesus has been more difficult
to follow than the command to “love your enemies” (Mat-
thew 5:44). Some men have sincerely felt that its actual prac-
tice is not possible. “It is easy,” they say, “to love those who
love you, but how can one love those who openly and insidi-
ously seek to defeat you?” Others contend that Jesus’ ex-
hortation to love one’s enemies is testimony to the fact that
the Christian ethic is designed for the weak and cowardly
and not for the strong and courageous. “Jesus,” they say,
“was an impractical idealist.” In spite of these insistent ques-
tions and persistent objections, this command of Jesus chal-
lenges us with new urgency. Upheaval after upheaval has
reminded us that modem man is traveling along a road called
hate, in a journey that will bring this present order to de-
struction and judgment. Far from being the pious injunction
of a utopian dreamer, this command to love one’s enemy is
an absolute necessity for the survival of the meek in the
day of the Lord’s vengeance (Zephaniah 2:3).

Jesus is not an impractical idealist; he is the practical
realist. We can be certain that Jesus understood the diffi-
culty inherent in the act of loving one’s enemy. He realized
that every genuine expression of love grows out of a con-
sistent and total surrender to God. So when Jesus said “Love
your enemy,” he was not unmindful of its stringent quali-
ties. Yet he meant every word of it. Our responsibility as
Christians is to seek passionately to live it out in our daily
lives and to preach it in a world that needs to learn of God’s
gracious love.

FORGIVENESS AND RELATIONSHIPS

Let us be practical and ask the question, “How do we
love our enemies?” First, we must develop and maintain
the capacity to forgive. He who is devoid of the power to
forgive is devoid of the power to love. It is impossible even
to begin the act of loving one’s enemies without the prior
acceptance of the necessity, over and over again, of forgiv-
ing those who inflict evil and injury upon us. It is also nec-
essary to realize that the forgiving act must always be initi-
ated by the person who has been wronged, the victim of
some great hurt, the recipient of some tortuous injustice,
the absorber of some terrible act of oppression.

The wrongdoer may request forgiveness. He may come
to himself and, like the prodigal son, move up some dusty
road, his heart palpitating with the desire for forgiveness.
But only the injured neighbor, the loving father back home,
can really pour out the warm waters of forgiveness. For-
giveness does not mean ignoring what has been done or
putting a false label on an evil act. It means, rather, that the
evil act no longer remains as a barrier to the relationship.
Forgiveness is a catalyst creating the atmosphere neces-
sary for a fresh start and a new beginning. It is the lifting of
a burden or the canceling of a debt. The words “I will for-
give you, but I'll never forget what you've done,” never
explain the real nature of forgiveness. Certainly one can
never forget, if that means erasing it totally from his mind,
but we understand the mind of God when the Psalmist sings,
“as far as the east is from the west, so far hath he removed
our transgressions from us” (Psalm 103:12).

But when we forgive, we forget in the sense that the evil
deed is no longer a mental block impeding a new relation-
ship. Likewise, we can never say “I will forgive you, but |
won't have anything further to do with you.” Forgiveness
means reconciliation, a coming together again. Without this,
no man can love his enemies. The degree to which we are
able to forgive determines the degree to which we are able
to love our enemies.

Love Your Enemies.............ccouu.. 1
Elijah’s Letter......... Cheseieanaes oo 4
Twenty-OneDays .................. voind
Financial Report..................... .8

BEAUTIES OF THE TRUTH is published as a service to the brethren
to stimulate their consideration and appreciation of the boundless
riches of God's Word. It is published free of charge. Subscriptions
will be entered for all who request it. Address all correspondence to:
Beauties of the Truth, 6748 Breckenridge, Lisle, IL 60532. Editorial
Board: Brothers Richard Doctor (Managing Editor), Carl Hagensick,
Raymond Luke, Michael Nekora, David Rice, Richard Suraci.




SEEING THE GOOD

Second, we must recognize that the evil deed of the en-
emy-neighbor, the thing that hurts, never quite expresses
all that he is. An element of goodness may be found even in
our worst enemy. A persistent civil war rages within all of
our lives. Something within us causes us to lament with the
Apostle Paul, “The good that I would I do not: but the evil
which I would not, that I do” (Romans 7:19). This simply
means that there is some good in the worst of us and some
evil in the best of us. When we discover this, we are less
prone to hate our enemies. When we look beneath the sur-
face, beneath the impulsive evil deed, we see within our
enemy-neighbor a measure of goodness and know that the
viciousness of his acts is not quite representative of all that
he is. We see him in a new light. We recognize that his hate
grows out of fear, pride, ignorance, prejudice, or misunder-
standing, but in spite of this, we know God’s image is ineffa-
bly etched in his being — this image is not beyond the gra-
cious provisions of God for mankind in the kingdom. In a
practical way, we love our enemies by realizing that they
are not totally bad and that they are not beyond the reach of
God’s redemptive love.

BUILDING UNDERSTANDING

We must not seek to defeat or humiliate the enemy but
to win his friendship and understanding. At times we may
be tempted to humiliate our worst enemy. Inevitably, his
weak moments come and we are able to take advantage of
this. But this we must not do. Every word and deed must
contribute to building understanding with the enemy and to
release those vast reservoirs of goodwill which have been
blocked by impenetrable walls of hate.

The meaning of love is not to be confused with some sen-
timental outpouring. Love is something much deeper than
emotion. Perhaps the Greek language can clear our confu-
sion at this point. In Greek there are three words for love.
The word eros is a sort of aesthetic or romantic love; it is
used for physical love. In the Platonic dialogues eros is a
yearning of the soul for the realm of the divine. The word
eros is not used in the New Testament. The second word is
philia, a reciprocal love and the intimate affection and friend-
ship between friends. This word is used in the New Testa-
ment. We love those whom we like and we love because we
are loved. The third word, also used in the New Testament,
is agape, understanding and creative, redemptive goodwill
for all men. This is an overflowing love which seeks noth-
ing in return. Agape is the love of God operating in the hu-
man heart.

At this level we love men not because their ways appeal
to us, nor even because they possess some type of divine
spark; we love every man because God loves him. At this
level we love the person who does an evil deed although we
hate the deed that he does. Now we can see what Jesus
meant when he said “Love your enemies.” When Jesus bids
us to love our enemies, he is speaking neither of eros nor
philia; he is speaking of agape, understanding and creative,

redemptive goodwill for all men. Only by following this way
and responding with this type of love are we able to be chil-
dren of our Father who is in heaven.

FROMDARKNESS TO LIGHT

Let us move now from the practical how to the theoreti-
cal why: Why should we love our enemies? The first reason
is fairly obvious. Returning hate for hate multiplies hate,
adding deeper darkness to a night already devoid of stars.
Darkness cannot drive out darkness; only light can do that.
Hate cannot drive out hate; only love can do that. Hate
multiplies hate, violence multiplies violence, and toughness
multiplies toughness in a descending spiral of destruction.
So when Jesus says “Love your enemies,” he is setting forth
a profound and ultimately inescapable admonition.

Has not the modern world come to such an impasse that
there is more urgency than ever to love one’s enemies —
or else? The chain reaction of evil — hate begetting hate,
wars producing more wars — will remain unbroken until
these urgent words of Christ are heard. Left to itself, this
cycle will lead mankind to plunge into the dark abyss of
annihilation.

Another reason why we all must love our enemies is that
hate scars the sou! and distorts the personality. Mindful that
hate is an evil and dangerous force, we too often think of
what it does to the person hated. This is understandable,
for hate brings irreparable damage to its victims. We have
seen its ugly consequences in the ignominious deaths
brought to six million Jews by a hate-obsessed madman
named Hitler and in the dark horrors of war and internal
violence of “every one against his neighbor” (Isaiah 19:2).

HATE INJURES THE HATER

But there is another side which we must never overlook.
Hate is just as injurious to the person who hates. Like an
unchecked cancer, hate corrodes the personality and eats
away its vital unity. Hate destroys a man’s sense of values
and his objectivity. It causes him to describe the beautiful as
ugly and the ugly as beautiful, and to confuse the true with
the false and the false with the true.

Prejudice includes documented examples of communi-
ties where people are normal, amiable, and congenial in their
day-to-day relationships with their own kind. But when they
are challenged to think of other communities separated by
race, language, or religion as having rights and deserving
of justice they react with unbelievable irrationality and an
abnormal unbalance. This happens when hate lingers in our
minds. Many of our inner conflicts are rooted in hate, hence
the saying “Love or perish.” This modern restatement
recognizes what Jesus taught centuries ago: hate divides
the personality and love in an amazing and inexorable way
unites it.

Yet another reason why we should love our enemies is
that love is the only force capable of transforming an enemy
into a friend. We never get rid of an enemy by meeting hate
with hate; we get rid of an enemy by getting rid of enmity.



The Sermon on the Mount

By its very nature hate destroys and tears down; by its very
nature love creates and builds up. Love transforms with
redemptive power.

PRESIDENT LINCOLN’S VIEW

In U.S. history, it was this same attitude that made it pos-
sible for President Abraham Lincoln to speak a kind word
about the South during the Civil War when feeling was most
bitter. Asked by a shocked bystander how he could do this,
Lincoln said, “Madam, do I not destroy my enemies when I
make them my friends?” This gracious answer we must
hasten to say is not the ultimate reason why we should love
our enemies. An even more basic reason why we are com-
manded to love is expressed explicitly in Jesus’ words, “Love
your enemies ... that ye may be children of your Father which
is in heaven.” We are called to this difficult task in order
to realize a unique relationship with God. We are potential
sons of God. Through love that potentiality becomes actu-
ality. We must love our enemies; because only by loving
them can we know God and experience the beauty of his
holiness.

The relevance of Christ’s command should be readily
apparent to the crisis of our day. There will be no perma-
nent solution to the issues of hate facing the world until
men develop the capacity to love their enemies. For a blessed
meek few who may be hidden (Zephaniah 2:3), the lesson
may be learned now — for many the lesson will need to
wait until the Lord speaks to them in a pure language after
the troublous times that will close out this present evil world
(Zephaniah 3:8, Galatians 1:4).

Millions have been battered by the iron rod of oppres-
sion, frustrated by day and bewildered by night by unbear-
able injustice, and burdened with the ugly weight of hate.
Forced to live with these shameful conditions, anyone would
be tempted to become hitter and to retaliate with a corre-
sponding hate. But if this happens, the new order the op-
pressed ones seek will be little more than a duplicate of the
old order. Perhaps the overthrow of the repressive Czarist
order in Russia and its replacement with the oppressive
Soviet Union is the best object lesson of recent history. And
sadly; this is not at all an isolated example.

THE URGENCY OF LOVE

The Lord’s people must urge the strength and humility
of meeting hate with love. Of course, our old man will say
this is not practical. Life is a matter of getting even, of hit-
ting back, of “dog eat dog.” Nor do we wish to set aside the
needful lessons of mankind reaping what they have sown.
Are the Lord’s people to urge that Jesus commands us to
love those who hurt and oppress us and our neighbors? Are
we to sound this idealistic and impractical? “Maybe in the
kingdom this command of Jesus will work, but not in the
hard, cold world in which we live.” Surely we can say, “Sa-
tan will not be so moved. Nor will terrorists of all stripes.
We are missing the element of force, exhibited by God’s
quality of power. Only force will overcome some of the evil
elements spawned by Satan,” And here we have much scrip-
tural support as it is written, “It shall come to pass in that
day, that I will seek to destroy all the nations that come
against Jerusalem” (Zechariah 12:9). It will not simply be
kindness.

At the same time there is an urgency for mankind — for
men have followed the so-called practical way for too long a
time now, and it has led inexorably to deeper confusion and
chaos. Time is cluttered with the wreckage of societies which
surrendered to hatred and violence. For the salvation of our
neighbors we must follow another way. This does not mean
that we abandon our righteous efforts, nor look with faith
towards that time when God’s perfect character shall ren-
der recompense for evil.

Yet now, with every ounce of our energy, we must con-
tinue to live as Christ lived and show by example how to rid
the world of hate. We must never relinquish our privilege
and our obligation to love. While abhorring every hateful
evil, we shall love our enemies. This is the only way to fol-
low Christ’s command. Love is the most durable power in
the world. This creative force, so beautifully exemplified in
the life of our Christ, is the most potent instrument avail-
able in mankind’s quest for peace and security. Napoleon
Bonaparte, the great military genius, looking back over his
years of conquest, is reported to have said: “Alexander, Cae-
sar, Charlemagne and I have built great empires. But upon
what did they depend? They depended on force. But centu-
ries ago Jesus started an empire that was built on love, and
even to this day millions will die for him.”

Who can doubt the veracity of these words? The great
military leaders of the past have gone, and their empires
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have crumbled and burned to ashes. But the empire of Jesus,
built solidly and majestically on the foundation of love, en-
dures. It started with a small group of dedicated men who,
through the inspiration of the Holy Spirit, were able to break
down the gates of the Roman Empire and carry the gospel
into the entire world. May we solemnly realize that we shall
never be true sons of our Heavenly Father until we love our
enemies and pray for those who persecute us.

— Richard Doctor

Elijah’s Letter

Question: In 2 Chronicles 21:12-15 Elijah writes a letter
to the king of Judah condemning him for apostasy. Since
Elijah was dead, how could he write such a letter?

Answer: 2 Chronicles 21:12 reads, “And there came a
writing to [King Jehoram] from Elijah the prophet, saying
..." The phrase “there came” should be rendered “was
brought.” Why assume that Elijah then sent it? It might have
“come” as Holy Scripture comes to us today, though writ-
ten in the past. It does not say a “letter.” [The Hebrew word
means] any writing written at any time; probably a prophetic
writing to be delivered at this particular time. (This is the
only mention of Elijah in the book of Chronicles.)

— Companion Bible

Twenty-One Days

“The prince of the kingdom of Persia withstood me
one and twenly days: but, lo, Michael, one of the chief
princes, came to help me; and I remained there with
the kings of Persia” (Daniel 10:13).

This text has captivated our interest from our earliest
years. Gabriel, one of the highest of God’s angelic host, evi-
dently second only to Michael, was withstood on an errand
of the Most High for twenty-one days. Surely God could
have overcome this impediment through a metaphorical snap
of his fingers, but he allowed His messenger to be delayed
for three weeks on his divine errand.

That God allowed the delay suggests a good reason for it.
One reason is indicated by the context. The book of Daniel
18 in two main parts: the first six chapters narrate the expe-
riences of Danie]; the last six record the visions and proph-
ecies given to Daniel. There are four of these. Chapter 7 is
about four beasts representing Babylon, Media-Persia,
Greece, Rome, and a stout horn representing Papacy which
ruled for 1260 years. Chapter 8 speaks of three empires,
Media-Persia, Greece, Rome, and the pollution of the Church
which would abate after 2300 years. Chapter 9 also begins
in the Persian Empire and takes us 490 years through the
first advent of Christ.

But the most detailed prophecy is the fourth, which con-
sumes the last three chapters of Daniel. It was the message
of this prophecy which was held up for twenty-one days.
During this period Daniel was in prayer for some burden on
his heart, and was sufficiently motivated to fast while await-
ing an answer. “In these days, [ Daniel was mourning three
full weeks. I ate no pleasant bread, neither came flesh nor
wine into my mouth, neither did I anoint myself at all, till
three whole weeks were fulfilled.” This brought him to the
24th day of Nisan (Daniel 10:4), so he apparently began his
prayer on the third day of the month.

The prophecy which Gabriel brought to Daniel at the end
of these days is recorded in chapters 11 and 12. It is de-
tailed, far reaching, sublime, tracing two and a half millennia
of human history in advance, reaching to the Kingdom of
Christ and the resurrection of the dead. The purgative
twenty-one days of waiting were an appropriate preparation
for Daniel to receive such a wonderful blessing as this
divine vision of God’s program.

When Gabriel arrived he appeared to Daniel in a glory
befitting an angelic messenger. He was “clothed in linen ...
loins girded with fine gold ... His body also was like the beryl,
and his face as the appearance of lightning, and his eyes
as lamps of fire, and his arms and his feet like ... polished
brass, and the voice ... like the voice of a multitude” (Daniel
10:5, 6).

Daniel was awestruck and weakened, but strengthened
by Gabriel and further encouraged by his address. “O Daniel,
a man greatly beloved, understand the words that I speak
unto thee, and stand upright: for unto thee am I now sent”



(Daniel 10:11). Daniel stood, trembling, and was told Gabriel
had been sent at the first of Daniel’s prayers, but had been
withstood in his mission.

Probably the “prince of the kingdom of Persia” who with-
stood Gabriel was Satan himself. Satan was originally Luci-
fer, one of two “morning stars” which rejoiced at creation
(Job 38:7). As Lucifer he was second in glory to Jesus, the
Logos. In this case he would have been superior in power
to Gabriel and perhaps for this reason able to obstruct Gabriel
from his divine errand. There Gabriel remained, “with the
kings [rulers] of Persia,” presumably other fallen angels
supporting Satan.

MICHAEL

But “Michael, one of the chief princes,” came to Gabriel’s
assistance, allowing Gabriel to proceed. It is widely sup-
posed among the brethren that Michael is the name applied
to Jesus before he came to earth (Logos being a title, Michael
a name). This would explain Michael’s ability to overcome
the opposition, since the Logos would have been superior
to Lucifer.

This view troubles Trinitarians who think Jesus was not
an angel, whereas Michael clearly was an angel. However,
their objection fails to consider Hebrews 1:9, which speaks
of Jesus anointed “above thy fellows,” referring to the an-
gels, suggesting he was one of them. Also Malachi 3:1 re-
fers to Jesus as the “messenger [angel] of the covenant”
whom Jehovah would send to Israel. To be sure, Jesus was
of a higher station than the others, for Jesus as the Logos
was the agent of Jehovah in the creation of all things, in-
cluding the angelic hosts (Colossians 1:16). But he was still
a servant of God, a messenger of God, an angel of God.

Daniel in the Lion's Den

On the other hand, the direct connection between Michael
and Jesus is not as strong as one might wish. It is not explic-
itly stated that Michael was Jesus. But there is evidence.
When Paul refers to the return of Christ, he specifies that
Christ returns with the “voice of the archangel” (1
Thessalonians 4:16). Linking this with Jude’s reference to
“Michael the archangel” suggests the “voice” Christ uses
at his return is his own, he being Michael.

This is inferential. But there are other supporting testi-
monies. (1) Hebrews 3:1-3 speaks of Jesus as more worthy
of honor than Moses, just as the builder of a house has more
honor than the house. The house here is the house of Is-
rael, of which Moses was a part. Paul’s comparison indi-
cates Jesus was the builder of this house — as God'’s agent
— for “he that built all things is God” (Hebrews 3:4). Yet in
the Jewish mind, the patron of Israel was Michael (Daniel
12:1). Paul's argument here accords with the assumption
that Michael and Jesus were the same person.

(2) Daniel 12:1 refers to the time when “Michael shall
stand up.” The expression “stand up” is used six times in
the prophecy to refer to a king coming to power (Daniel
11:2-4, 7, 20-21). Probably here it also means stand in regal
authority, which would apply to Christ. The description in
Daniel 12:1, 2 matches well the description of events fol-
lowing the regal authority of Christ at his return, described
in the vision of the seventh trumpet (Revelation 11:15-18).

Consistent with this, we observe that the annunciation
to Mary that she would be the bearer of the child Jesus was
Gabriel, rather than Michael, Jesus, who was to have his life
transferred to her womb (Luke 1:26).

The view that Michael is Jesus is not unique to the Bible
Student fellowship or those who share its roots. “Heng-
stenberg maintains at length (both in his Christology and his
Commentary on the Apocalypse) that Michael is no other than
the Lord Jesus Christ himself.”1

Here are the comments of the Adventist expositor, Uriah
Smith. “Who was Michael, who here came to Gabriel’s as-
sistance? The term signifies, ‘He who is like God,’ and the
Scriptures clearly show that Christ is the one who bears
this name. Jude (verse 9) declares that Michael is the Arch-
angel. This word signifies ‘head or chief, angel,’ and in our
text Gabriel calls Him ‘one [or, as the margin reads, ‘the
first’] of the chief princes.’ There can be but one archangel,
and hence it is manifestly improper to use the word in the
plural as some do. The Scriptures never so use it. In 1
Thessalonians 4:16, Paul states that when the Lord appears
the second time to raise the dead, the voice of the archan-
gelis heard. Whose voice is heard when the dead are raised?
— The voice of the Son of God (John 5:28) ... In the last
verse of Daniel 10, He is called ‘your Prince,” and in the
first of Daniel 12, ‘the great Prince which standeth for the
children of thy people,” expressions which can appropriately
be applied to Christ.”2

We will add a final suggestion. In the prophecy of Daniel
chapters 10-12, akey text is Daniel 11:31, “arms shall stand
on his part, and they shall pollute the sanctuary of strength,



and shall take away the daily sacrifice, and they shall place
the abomination that maketh desolate.” It is from this event
that the 1260, 1290, and 1335 years of Daniel 12 begin (com-
pare Daniel 12:11). This was fulfilled by Papacy, set up
in power in 539 AD. Following this through the remainder
of chapter 11 brings us to the second advent of Christ in
Daniel 12:1.

But on another level, the text also refers to the persecu-
tion of the Jews under Antiochus Epiphanes. This thread,
followed through chapter 11, leads us to the first advent of
Christ in Daniel 12:1, and the spiritual regeneration since
then (compare Ephesians 5:14). In both cases the standing
up of “Michael” is fulfilled by one of the advents of Christ.
In each case the standing up of “Michael” is fulfilted by an
advent of Christ.

TWENTY-ONE DAYS

The period of delay is stated expressly. It was twenty-
one days. By understanding what was passing through the
mind and heart of Daniel at this time, we may gain a clearer
insight into why it was this period of time in particular.

This episode occurs in the third year of Cyrus. Two years
earlier, in his first year, Cyrus had released the Jews to re-
turn to Jerusalem and rebuild their temple (Ezra 1:1-4). In
the second year the returned exiles laid the foundation for
the new temple (Ezra 3:8-13). But then the adversaries of
Israel, Samaritans, “weakened the hands of the people of
Judah and troubled them in building, and hired counselors
against them, to frustrate their purpose, all the days of Cyrus
king of Persia, even until the reign of Darius king of Persia”
(Ezra 4:1-5).

When the news of these frustrations and the work stop-
page came to Daniel, it would have grieved him. Probably it
was this concern about the temple of prayer that caused
him to fast, mourn, and seek Jehovah's grace in the matter.
The temple building “ceased unto the second year of the
reign of Darius king of Persia” (Ezra 4:24), and was com-
pleted “the third day of the month Adar, which was in the
sixth year of the reign of Darius the king” (Ezra 6:15).

Cyrus reigned nine years over the empire, his son
Cambyses eight years, his successor Bardiya or Smerdis
but a few months, and Darius Hystaspes (the Darius of our
concern, not to be confused with Darius the Mede) reigned
36 years. This means from the third year of Cyrus when
Daniel prayed, until the end of the sixth year of Darius when
the temple was finished, was a span of twenty-one years.

Thus the twenty-one-day delay in reply to Daniel’s prayer
was a day-for-a-year representation of twenty-one years
which would pass before his concern for the Temple was
resolved by its completion. Daniel’s prophecies in particu-
lar are renowned for the day-year fulfiliment, making this
picture especially appropriate to Daniel.

There is a larger picture as well. The temple represents
the Church. “Know ye not that ye are the temple of God,
and that the Spirit of God dwelleth in you?” (1 Corinthians
3:16). “Ye also, as lively stones, are built up a spiritual house”
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(1 Peter 2:5). Jesus laid the foundation at the beginning of
the age, and the apostles and others assisted in the early
work. But then the adversaries set in, and the building slack-
ened. The Reformation picked up the work again, and at
last the church will be completed, but the whole takes some
part of twenty-one centuries to complete.

The enemy in Daniel’s day worked through the Persian
authorities, just as the angel Gabriel was withstood by the
“prince of Persia.” That prince was Satan, and he is the cul-
prit also in hindering the progress of the spiritual temple
for so many centuries.

DAYS THREE AND TWENTY-FOUR

Notice that Ezra says the temple was completed on the
third day of the month. When Daniel set himself in prayer
and fasting, it was following the third day of the month. It
may seem like a weak connection. But when the prophet
Haggai exhorted the people to set about resuming their
work, it was the 24th day of the month (Haggai 1:15), re-
minding us of the angel’s answer to Daniel’s prayer on the
24th of the month (Daniel 10:4). Haggai even made a spe-
cial point to note the very day of his prophecy. “Consider
now from this day and upward, from the four and twentieth
day” (Haggai 2:18).

The intervening twenty-one days naturally divide into
seven periods of three days each. This is appropriate as a
picture of the building of the spiritual temple during the
Gospel Age, which is divided in Revelation into seven peri-
ods of time. Three represents redemption, and the Gospel
Age of redemption is thus here represented by 3 x 7.



SEVEN YEARS

The seven stages of the Church are also indicated in the
building of the original temple during the reign of Solomon.
That temple was begun in the fourth year of Solomon (1
Kings 6:1), and ended in year eleven. “So was he seven
years in building it” (1 Kings 6:37, 38).

The next verse tells us of a second construction also.
“Solomon was building his own house thirteen years, and
he finished all his house” (1 Kings 7:1). Thirteen represents
the ransom (the perfect one, Jesus, seven, who took on him
our sins, six, the sum producing thirteen). This speaks also
of a construction during the Gospel Age, the first age in
which the Ransom is applied. But what is the distinction
between the temple (the Church) and Solomon’s “own
house?”

We suggest they both represent the Church from differ-
ent standpoints. The temple represents the Church as the
place of meeting and blessing and reconciliation between
God and man when it functions during the Kingdom. But
the Church is more than merely an aid in reconciling the
world back to God. It is also a special treasure for Jesus,
“Solomon,” peculiarly “his own house” of comfort, honor
and glory.

In Jesus’ closing experiences he asked rhetorically,
“Thinkest thou that I cannot now pray to my Father, and he
shall presently give me more than twelve legions of angels?”
(Matthew 26:53). But Jesus did not ask his Father to inter-
vene to spare him from the sufferings to follow. He accepted
the will of God without turning back. But the Father, never-
theless, gives Jesus twelve legions of angels, not for his
rescue, but to assist him in the rescue of the world of man-
kind during the Kingdom. Thus Revelation chapter seven
depicts the Church as twelve tribes of spiritual Israel —
twelve legions, as it were, to support Christ in his work.

The Church is elsewhere symbolized as his body mem-
bers, his bride, those who “follow the lamb whithersoever
he goeth” (Revelation 14:4). What an honor and privilege to
be called to this body! To be “his body, the fullness of him
that filleth all in all” (Ephesians 1:23). This body of devoted
followers of Christ, who share his sufferings, his experi-
ences, his trials, will be a blessed refuge and treasure for
the king of glory. “A seed shall serve him ... they shall come,
and shall declare his righteousness unto a people that shall
be born, that he hath done this” (Psalms 22:30, 31).

Apparently Solomon built the temple and his house se-
quentially, for the seven years and the thirteen years cumu-
latively make twenty years, which is the total reported. “At
the end of twenty years ... Solomon had built the two houses,
the house of the LORD, and the king’s house” (1 Kings 9:10).
As the number two and its orders of magnitude represent
the work of the Spirit, these twenty years apparently repre-
sent the age of the Spirit, the Gospel Age. This is elsewhere
represented by 200 (John 21:8), and 2000 (Joshua 3:4).

Since Solomon began construction in year four of his reign,
he ended the seven years of temple building in year eleven,
and thus the thirteen more years building his house would

have concluded in year 24 — reminding us of the 24th day
of the month in which Daniel’s days of waiting were con-
cluded. Thus the two passages, Daniel and 1 Kings, both
picturing the Gospel Age construction of the Church, give
another clue to relate each to the other.

EZRA AND NEHEMIAH

Seven years, and thirteen years, appear again respecting
the temple and Jerusalem in the experiences of Ezra and
Nehemiah. Ezra was not among the initial returnees to Is-
rael after the decree of Cyrus for Ezra had not been born
when the return from Babylon began. Hence, while the book
called “Ezra” does narrate the early return, the journey of
Ezra himself was not for some eighty years after the initial
return, and long after the temple at Jerusalem had been com-
pleted.

The narrative of Ezra’s return is found in Ezra chapter
seven. By his time the temple had fallen into some disrepair
and he accomplished a refurbishing of the temple and rein-
vigoration of its services and offerings. What might this rep-

Nehemiah Secretly Assessing the Walls

resent? Evidently the temple still represents the Church.
And as in both other pictures about the temple, the concept
of seven stages is shown again in the Ezra narrative. But
this time it is not a seven-year period of temple work. In-
stead it is a service toward the temple in the seventh year
of the king, Artaxerxes.

We suggest King Artaxerxes represents Jesus, whom we
recognize as our King during the Gospel Age. His seventh
year represents the seventh period of the Gospel Age. This
episode tells us about the work for the Church during the
seventh stage, the Laodicean stage. Ezra, the servant of God
for this work, perhaps represents the Laodicean messen-
ger, Pastor Russell. He did not build the Church, that work
had been ongoing for years. But through the abuses of the
age it was in need of work, and this came through the resur-
gent work stimulated by Present Truth during the Harvest.



This refurbishment was not the work of seven years, but of
the seventh year (Ezra 7:8).

Ezra came to Jerusalem in the fifth month of the year, an
appropriate number since five is a picture of the New Cre-
ation. This is suggested (among other things) by the five
wise virgins of our Lord’s parable, and the five thousand
nourished by Christ’s miraculous feeding of the multitude.

But Ezra did not accomplish all that he wished. He was
given a large sum of money and supplies by the King, and
evidently did restore the temple. He then proceeded to build
again the walls of the city which had laid in ruins apparently
since the days of Nebuchadnezzar. Perhaps there had been
some intervening work, but it had not gone to completion.
Ezra 4;11, 12 explains that among the various accusations
of the enemies of Israel through the years was one in the
reign of Artaxerxes about “the Jews which came up from
thee to us” who “are come unto Jerusalem, building the
rebellious and bad city, and have set up the walls thereof,
and joined the foundations.” This refers to the work Ezra
began.

But Ezra did not complete the work. The enemies gained
permission to stop the work and “went up in haste to Jerusa-
lem unto the Jews, and made them to cease by force and
power” (Ezra 4:23). Thus the walls continued to languish
incomplete until the days of Nehemiah. This brings us thir-
teen years in the future, to the 20th year of Artaxerxes
(Nehemiah 1:1). Already we notice a parallel to the picture
in Solomon’s day — a seven-year work, followed by a thir-
teen-year work. Both works represent developing the
Church, but different perspectives are given in each.

So with the temple and walls in the days of Ezra and
Nehemiah. The temple represents the Church, as usual. But
so do the walls of Jerusalem. Revelation 21:14 says the wall
of New Jerusalem is founded on the twelve apostles, and
verse 17 says the wall measured 144 cubits. The different
viewpoint between the work of Ezra and Nehemiah has to
do with the “refurbishment” of the Church on one hand,
and the “completion” of the Church on the other.

Pastor Russell did “refurbish” the temple with an under-
standing of the Divine Plan. And he endeavored to com-
plete the Church, and supposed even in his last days that it
would be “perhaps a year or two or three — the full number
of the Elect will be completed, and all will have gone be-
yond the Veil and the door will be shut.” 3 But he passed to
his reward, and rather than conclude speedily, the work lan-
guished for many years.

Nevertheless, it will be complete. The work of Nehemiah
seems to represent this work, as Nehemiah completed the
building of the walls of Jerusalem speedily when the time
came, thirteen years after the work of Ezra. Ezra himself
remained the spiritual leader of the Israelites even to the
time of Nehemiah (Nehemiah 8:1), probably showing that
even though Pastor Russell has passed from the scene, his
spiritual leadership in pointing to the “Faith which was once
delivered unto the saints” endures (Jude 1:3).

The interval of thirteen years between Ezra and
Nehemiah probably shows that we are still n the Gospel
Age of redemption, in this case in the end or harvest of the
age. Nehemiah completed the walls in 52 days, which is 4 x
13. This shows the final climax of this age of redemption as
the Church enters beyond the four pillars dividing the holy
from the most holy. Thus concludes the work of the first
Age of the Spirit, pictured in this 20th year of Artaxerxes
— just as Solomon took twenty years to build his temple
and his house.

A THIRD BUILDING

There is yet one further building mentioned by Solomon,
which takes us into the Kingdom in picture. “He built also
the house of the forest of Lebanon” (1 Kings 7:2). A forest
is elsewhere a picture of multitudes of peoples and nations
(Ezekiel 20:46-49, 31:5). The work of the next age will be
to build a house of glory from the world of mankind, as a
tribute to the great King Jesus, and a stately inheritance for
the world.

The dimensions of this house appear to be an interesting
mix of dimensions we see in both the Tabernacle and Noah’s
Ark, which is fitting, since both of these represent the re-
demption available in Christ. That redemption comes to the
world in the Kingdom.

The floor plan was 100 cubits by 50 cubits (as the Court
of the Tabernacle), and the height was 30 cubits (as Noah's
Ark). There were fifteen pillars in a row, and fifteen is a
picture of deliverance. There were three rows of these, three
a picture of redemption. There were windows for light “in
three ranks,” and the ark had three stories or levels. It had
cedar pillars, cedar beams, and cedar flooring, perhaps rep-
resenting everlasting life which the world will inherit. How-
ever, no mention is made of gold or silver, so prominent in
the Temple. ’

By so many varied and intertwined symbols does God
assist us with lovely tapestries of symbol and beauty, which
augment and intensify our appreciation of His Plan of the

Ages. — David Rice
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